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No other Name
An astonishing little book has
just issued from the pen of the
English Dominican Aidan Nichols
OP.* In it Nichols argues that the
mission of the Church in England
should be nothing short of its reconversion to the Faith.
This is a shocking proposal, the
antithesis of the cultural and religious
multifariety that now prevails in Her
Majesty’s diminished, impoverished,
and widely despaired-of English
realm.
Each year a
sad and sadder
their country for
over-regulated,

swelling tide of
Englishmen leave
good. Over-taxed,
over-scrutinised,

There were no
“whingeing
Poms” in preReformation
England.
the English are fleeing. They leave
behind a nation whose families are
broken, whose youth is drunk and
disorderly, and whose unhappy
breed of men no longer vote. The
emigrants leave in their wake a
government that cowers before its
enemies at home while ordering its
soldiers to die fighting them abroad:
a make-believe John Bull that
thunders sovereignty at the EU while

reshaping things at home to fit the Brussels
model; a government that, unconscious of
the irony, has taken Huxley’s Brave New
World to be a template for a brave new
England. And, as if to bless the madness of
the state – which, indeed, is his profession –
England’s leading churchman and surrender
theologian makes a pronouncement. The
Archbishop of Canterbury imagines Islamic
shari’a prevailing in parallel with the laws
of England: a vision to remind the refugees
why they are leaving and to confirm longsettled instincts against the darkening of
church doors. Little joy, unfortunately,
awaits an Englishman in Provence, Italy,
Spain, or Australia. Apart from the weather,
the problems are much the same. It would
be far better to stay at home, return to
Christ, and turn out to vote.

English identity
Nichols prompts this consideration:
Merry England was a Catholic England,
and England will never again be merry
without returning to its traditional roots.
There were no “whingeing Poms” in preReformation England. They came after.
The gist of Nichols’ argument is that,
even now, it is quintessentially English to
be Catholic. To restore their identity, to
make them happy once more, requires
modern, agnostic, melancholic Englishmen
to recover their true religious selves.
It is a mighty challenge, and one that
the Catholic Church in England is ill
equipped to meet. But it is the challenge,
and Nichols has been brave enough to
make it. His timing is good too. With
Englishmen starved by multiculturalism
of the oxygen of identity, an intensity of
existential angst has been reached in which
ancestral Catholic voices might at last be
heard.
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Naturally this imposes risks for
the Church. The chief is persecution
by an increasingly secularist state.
It will appeal to the threat of
domestic Islamic terrorism as the
justification for penalising vigorous
religious expression, especially
Catholic movements of missionary
continued page 3
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Musicologist, nun, and don of the University of Cambridge,
Mary Berry was hugely influential in reviving Gregorian chant
in Britain and abroad. Through the Schola Gregoriana of
Cambridge she promoted the teaching, study, and performance
of Gregorian liturgical music within a 2,000-year-old tradition
of Christian song and, after the sweeping changes generated by
the Second Vatican Council in the mid-1960s, she preserved
the chant and kept it alive at a time when the old certainties
were falling all around her.
The youngest of three sisters, Mary Berry was born into
academia. Her father, Arthur Berry, was Vice-Master and Librarian
at Downing College, Cambridge, while her mother, Ethel, was the
daughter of a clergyman. All three girls attended the Perse School
but, while Bunty and Claudie went on to Oxford, Mary chose
Cambridge “because the music was better”.
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Liège
After school she spent a year at the École Normale de Musique in
Paris, studying under Nadia Boulanger, who inspired in her a love
of early church music. Arriving at Girton as a Turle scholar in music
in 1935, she was awarded the John Stuart of Rannoch scholarship
in sacred music in her second year. Although brought up in the
Church of England she became drawn towards Catholicism and in
1938 she was received into the Catholic Church by the Bishop of
Liège before graduating with a music degree from Cambridge.
Then war broke out. When she was nursing with the Red
Cross, her calling took a deeper turn. In March 1940 she joined
the novitiate of the Canonesses Regular of St Augustine of the
continued page 4
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impulse. But then, for the Church,
that is its historic experience – an
inheritance that it cannot escape. Here
in Australia Catholics can be better
attuned, perhaps, to these possibilities
because of the leadership offered by
Cardinal George Pell. His address on
29 April 2008 to the Brisbane Institute
essayed how, among other things, the
lineaments of a judicially sanctioned
oppression of Christians can already
be discerned. How much the poorer
the English church is for its want of an
archbishop in Westminster Cathedral
who can speak as clearly! One thing is
sure: a Pell would grasp immediately
the force of Nichols’ argument. For
that matter, people will be found in the
most unexpected circles who might
also be persuaded by it – Muslims,
for example, who otherwise would
be repelled (justifiably) by the idea
of becoming modern Englishmen. In
fact, converting Muslims who live in
England might well prove no more
difficult than appealing to Englishmen
who cannot discern the religious sense
of Shakespeare.

Deaf to call
The problem is not, however, the
hedonistic Brit or the flinty Muslim
soul. The problem is that Western
Catholics do not believe any more
in the missionary call of the Church.
So it is difficult to see – except in the
stones – whence new missionaries
might be raised up. The harvest is
ready, but the labourers have downed
tools: their job, they reckon, is not
worth doing at any price. Not so,
by contrast, in the Coptic Orthodox
Church. Here Father Zakaria Botros
and his network, a group formed – in
large part – of converts from Islam, are
doing amazing things.
Father Botros lives in the United
States but communicates with the
Islamic world through the Internet
and satellite television – he appears
regularly on al-Hayat, a Cyprus-based,
Arabic-language, Christian channel.

Zakaria Botros does not mince
words. He is not a professional
dialoguer. He is a missionary. His
aim is to win converts to Christ and
he does so by turning – one might
almost say hurling – the Qu’ran
against his Muslim interlocutors. The
result: converts and a reputation as
Islam’s “Public Enemy No. 1”. Most
of these conversions are underground
conversions since to embrace Christ is
apostasy for a Muslim and, in many
Muslim countries, punishable by
death.

Secret converts
According to Raymond Ibrahim,
writing recently in National Review
Online and quoting Islamic sources,
there are reckoned to be millions of
such converts annually to Christianity.
It is a claim that finds confirmation on
a smaller scale in Italy with the very
public conversion of Magdi Allam who
was baptised at Easter by Pope Benedict

The labourers
have downed
tools.
XVI. Allam, a prominent journalist and
a deputy editor of Corriere della Sera,
wrote in that same paper an open
letter to his boss which told of his
journey to the Church. In it he refers
to “thousands” of Muslim converts
living in Italy, but secretly and in fear
for their lives. So the conversion of the
Muslims is not “Mission Impossible”
– and nor, for that matter, is the
conversion of England.
The “impossibility” on which
Catholic missionary activity has
impaled itself during the last fifty
years arises not from the people or the
societies to be evangelised. It arises
from within Catholics themselves and,
from want of faith, by getting ensnared

April-June 2008

in a tangle of cloudily conceived ideas
around religious freedom, ecumenism,
and inter-religious dialogue. It is not
our purpose here to identify and cut
free what sound principles might be
trapped in these thickets. Suffice it to
say that, notwithstanding Kasperesque
attempts to tease a salvation for all
monotheists from Hebrews 11.6 – “For
he that cometh to God must believe
that he is, and is a rewarder to them
that seek him” – there is no getting
away from St Peter’s declaration:
“Be it known to you all, and
to all the people of Israel, that
by the name of our Lord Jesus
Christ of Nazareth … there is no
other name under heaven given
to men, whereby we must be
saved” (Acts 4:10-12).
It should be no surprise, then, that
when the present successor of St Peter
came to compose a new Good Friday
prayer for the conversion of the Jews
to be inserted in the 1962 Missal (see
our story on page 5), he chose to echo
Acts 4 rather than Hebrews 11:
“Let us pray also for the Jews.
“May our God and Lord
enlighten their hearts, so that
they may acknowledge Jesus
Christ, Saviour of all men.”
This prayer, combined with his
pointedly public baptism of Magdi
Allam, sends a definite message to the
Church and the World: that salvation
is of Jesus Christ and of Him alone
and to those who are converted to His
Name.
Perhaps the fog that has shrouded
the Church so gloomily, and for a
half-century, obscuring our sight of
its identity and purpose, has begun
to lift. The promised new, clear day is
both ripe with promise and imminent
with danger.
* The Realm: An Unfashionable Essay on the Conversion of England; by
Aidan Nichols OP; Oxford: Family Publications, 2008; 160 pp.
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Congregation of Notre-Dame de Jupille
in Belgium. This put her right in the
line of the invading German Army,
and two months later the novitiate
was evacuated on the last train to Paris
with its few possessions wrapped in
scarlet blankets – “hardly the best
camouflage”, as she later recalled.
Throughout this summer of danger
the young nuns joined the streams
of refugees trudging through France
until a fellow novice, an ambassador’s
daughter, arranged travel papers for
Portugal and they found safe harbour
in Lumiar, a suburb of Lisbon, opening
two schools soon after they arrived.
Here Berry lived out the war.

surge to modernise, much had been
lost: the Latin language, the liturgy,
music and the chant. She felt that a
tradition and culture was on the brink
of destruction and what could she, a
convert who had been received into
that tradition, do about it?

Eureka moment
The catalyst was not long in
coming. In 1975 a colleague, Rosemary
McCabe, experienced a Eureka moment
which was to reconfirm the course of
Mary Berry’s life. Lying in her bath
one day with a copy of Early Music

Final profession
After the war she taught and
nursed. She made her final profession
in 1945, becoming Mother Thomas
More in religion, before being sent
to Rome to teach music and English,
and take charge of an infirmary during
a typhoid epidemic. She performed
similar offices back in Jupille and
then, while in Dijon, she was sent to
Gregorian chant courses at the Institut
Grégorien in Paris.
This was a turning point in her life.
Returning to Cambridge in 1963 to
work for a PhD in musicology under
Thurston Dart, she founded centres in
England and Ireland for the teaching
of chant, wrote for The New Grove
Dictionary of Music and Musicians,
and in 1968 was awarded a doctorate
for her thesis, The Performance of
Plainsong in the Later Middle Ages and
the Sixteenth Century. By now a fully
fledged academic, she was appointed
director of studies in music at Girton
and, two years later, was awarded
a fellowship at Newnham College,
Cambridge, while also heading its
music faculty.
But, meanwhile, all was not well
with the Church she loved. In the



continued on page 23

She revelled in dressing up for the
ancient liturgies with meticulous
attention to detail and occasional wild
improvisation.
As her work became known, her
teaching of the chant took her all
over the world – to France, Estonia,
Canada, America and Australia, and
places in between. Galvanised by
her knowledge and encouragement,
numerous local chant groups were
formed, including a flourishing allblack choir from Dominica in the
Windward Islands.
Devout and erudite, Berry radiated a
joyful and sunny blessing, occasionally
interspersed with crisp commands if
singers flat-footed a wrong note. There
were no concessions to ignorance –
either of the chant or the liturgy – but
her bubbling humour leavened long
hours of choir practice. With a fund
of interesting and mildly scurrilous
anecdotes delivered with a twinkle in
her eye, she was fortunate to attract
many fine cantors to sing at festivals
and record CDs on the Herald label.

Liturgical reconstruction
Mary Berry with the Schola Gregoriana,
during 1994 recording sessions at Notre
Dame, Paris.

magazine, McCabe read it from front
to back and then, springing from the
bath, informed her startled colleague,
“There’s nothing in it about the chant.
You must do something!”
Berry often told this story of how
the Schola Gregoriana of Cambridge
was founded. Beaming at the assembled
singers who gathered at the Schola’s
singing weekends, workshops and
pilgrimages, she welcomed all comers.
From the Schola’s first service on
Palm Sunday that year in St John’s
College chapel, “our main aim was
to tell people about this wonderful,
virtually unknown, music”, and she
did this by orchestrating medieval
services, concerts and liturgical plays.
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The cantors of the Schola, a
professional group of singers interested
in Gregorian chant and early music,
specialise in the reconstruction and
performance of liturgy from the tenth
century to modern times. Led by Berry,
they were the first in the field to record
a reconstruction of a complete festal
service based on the tropes and organa
of the Winchester Troper, and this
won the Michael Beazley Mediaeval
Recording of the Year in 1991. Their
work was, and continues to be, very
significant in bringing early music to a
wider audience.
In 2000 she was awarded the Papal
Cross Pro Ecclesia et Pontifice for her
work with Gregorian chant, and in
2002 she was appointed CBE for her
services to plainsong and Gregorian
chant.
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The prayer pro Judeis
R. J. Stove on Benedict XVI’s recent move to rewrite the Good Friday prayer for the conversion of the
Jews: what it entails, and what reactions it has elicited.
Hardly had the global Catholic
commentariat’s discussions of
Summorum Pontificum (the motu
proprio which came into force on
14 September last year for the
liberation of the old Latin rite) died
down, than another subject inspired
a new pitch of talk. The matter in
question was the new Good Friday
prayer which Pope Benedict XVI
composed for the Traditional Latin
Mass in February 2008, and which
came into effect the following Easter.
(This prayer does not apply to the
Novus Ordo Mass.)

they may acknowledge Jesus
Christ, Saviour of all men.

It would be false to deny that the
prospect of a new prayer from the
Pope worried a good many traditional
Catholics. (Nor were such worries
confined to them. The Church’s
dissenting establishment also had a
major stake in how the matter would
be resolved.) Indeed, Catholics utterly
loyal to the depositum Fidei had the
legitimate fear that any new prayer
would continue the last four decades’
one-sided “ecumenical dialogue” with
the Church’s self-confessed enemies.
This dialogue has seldom deserved a
more polite name than appeasement.

It makes sense to compare the
above with the prayer for the Jews in
the 1962 Latin Missal, and the prayer
for the Jews in Paul VI’s 1970 Novus
Ordo Missal. Here is the 1962 prayer
(the term “perfidious”, as applied to
Jews, had been removed by John XXIII
three years earlier):

So it was a happy relief that the
Pontiff’s new prayer actually reiterates
what the Church has traditionally
taught about the Jews’ need for
conversion:
“Let us pray also for the Jews.
“May our God and Lord
enlighten their hearts, so that

“Let us pray. Let us kneel down.
Arise.
“Almighty and everlasting
God, Who desires that all
men be saved and come to the
knowledge of truth, mercifully
grant that, as the fullness of the
Gentiles enters into Thy Church,
all Israel may be saved. Through
Christ Our Lord. Amen.”

Previous prayers

“For the conversion of the Jews.
Let us pray also for the Jews that
the Lord our God may take the
veil from their hearts and that
they also may acknowledge our
Lord Jesus Christ. Let us pray. Let
us kneel down. Arise. Almighty
and everlasting God, You do not
refuse Your mercy even to the
Jews; hear the prayers which
we offer for the blindness of
that people so that they may
acknowledge the light of Your
truth, which is Christ, and be
delivered from their darkness.
Amen.” (Oremus et pro judeis: ut
Deus et Dominus noster auferat
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velamen de cordibus eorum;
ut et ipsi agnoscant Jesum
Christum Dominum Nostrum.
Oremus. Flectamus genua.
Levate. Omnipotens sempiterne
Deus qui Judeos etiam a tua
misericordia non repellis; exaudi
preces nostras, quas pro illius
populi obcaecatione deferimus;
ut, agnita veritatis tuae luce,
quae Christus est, a suis tenebris
eruantur. Amen.)
And here is the English-language
version of the 1970 prayer:
“Let us pray for the Jewish
people, the first to hear the
Word of God, that they may
continue to grow in the love
of his name and in faithfulness
to his covenant. Almighty and
eternal God, long ago you gave
your promise to Abraham and his
posterity. Listen to your church
as we pray that the people you
first made your own may arrive
at the fullness of redemption.”
The differences are obvious.
From the 1970 prayer, the need for
conversion has been airbrushed away.
But the 1962 prayer openly called for
Jews to “acknowledge the light of Your
truth, which is Christ.” And the 2008
prayer, even if it refrains from speaking
about “blindness”, similarly urges
Jews to “acknowledge Jesus Christ ...
[and enter] Thy Church.” Pace the
attempted spin-doctoring of Cardinal
Walter Kasper (who appears to hold
– contrary to the Apostles – that the
Jews will be saved by the workings of
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the Old Covenant), this prayer means
business.

Fury
If the Holy Father had hoped by
the new prayer to avoid the wrath
of careerist anti-Catholics, he was
deceived. What will strike orthodox
Catholics as charitable has goaded the
Anti-Defamation League’s Abraham
Foxman into ill-disguised fury. Foxman
– America’s most vocal, powerful, and
unrelenting anti-Catholic activist since
the Ku Klux Klan’s demise as a serious
political threat – lamented (as quoted
in the New Jersey Jewish News on 21
February): “We are deeply troubled
and disappointed that the framework
and intention to petition God for Jews
to accept Jesus as Lord was kept
intact.”
New York Catholic journalist
Christopher A. Ferrara noted in The
Remnant on 5 February:
“Foxman understands exactly
what has happened. His press
release for the ADL barely
conceals his rage over the new
prayer’s call for the enlightenment
of the Jewish people, their
acknowledgement of Christ,
and the newly added element
of the ultimate conversion of
the entire nation of Israel in
keeping with the prophecy of St
Paul, the most renowned Jewish
convert in salvation history. ...
Consider what the Pope has
done here: After Foxman and
his fellow agitators had shot
their wad at the Vatican over
this issue, clearly hoping to
derail a Latin Mass restoration,
His Holiness responded with a
revised Good Friday prayer that
not only retains the Church’s
call for Jewish conversion, but
adds to that call the Pauline
element of the final conversion
of the entire Jewish nation.
At the same time, the Pope,



by removing the references to
blindness and darkness, left
no further ground for Jewish
objection to the prayer besides
the idea of Jewish conversion
itself.”
“Besides the idea of Jewish
conversion itself”: exactly. We Catholics
would be unwise to neglect the fact that
innumerable secularist bigots out there
deny the Church’s mandate to convert
anybody whatsoever, let alone Jews.

If the Holy
Father had
hoped by the
new prayer
to avoid the
wrath of
careerist antiCatholics, he
was deceived.
Let no-one say we were never warned.
Foxman had written to the Holy
Father on 22 January: “We think that
a revised Good Friday prayer that Jews
abandon their own religious identity,
as being reported in the news media,
would be highly devastating to the
deepening relationship and dialogue
between the Catholic Church and the
Jewish people.”

Tridentine bogeyman
Characteristically, Foxman has
managed to tie in his complaints to
yet another bogeyman of his, the
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Tridentine Rite: “The wider use of
the Latin Mass”, he told the Jewish
Telegraphic Agency as early as 11 July
2007, “will make it more difficult to
implement the doctrines of Vatican II
and Pope John Paul II, and could even
set in motion retrograde forces within
the church on the subject of the Jews,
none of which are in the interest of
either the church or the Jewish people.”
It remains unclear whence, and how,
Foxman derived his self-proclaimed
authority to determine what is “in the
interest of the church” and what is not.
But then, Foxman sees his role as that
of a parallel magisterium.
This ambition is widely shared by
others. The Italian Rabbinical Assembly
has complained (Corriere della Sera,
Milan, 6 February) that the new
prayer constitutes “an abandonment
of the very conditions for dialogue”.
Comment would be superfluous
regarding the proclamation (Der
Spiegel, Hamburg, 21 March) by Rabbi
Walter Homoka, from the World Union
of Progressive Judaism: “Any approach
to the possibility of a mission by the
Church to convert Jews is essentially
a hostile act – a continuation, on
a different level, of Hitler’s crimes
against the Jews.” A report in London’s
Jewish Chronicle (4 April) quoted one
Rabbi Mark Winer uttering what can
only be called a self-delusion or a lie:
he insisted that thanks to the prayer,
“Antisemitic riots and incidents have
occurred in more than a few places.”
No details of such “riots and incidents”
are supplied, for the simple reason that
they do not exist.
Such nonsensical accusations
as Winer’s indicate the hatred that
will greet the merest suggestion of a
missionary Catholicism. The Winers
of this world could almost tolerate
the Church if she were to confine
herself to purveying nebulous ethical
bromides: in short, to being a kind
of incense-laden Oprah. But let her
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lay any emphasis upon conversion of
heart, never mind outright proselytism,
and frenzied calumnies ensue. There
is a reason why the word “martyr”
originally meant “witness”.

Dangerous truth
Within traditionalist Catholic
circles, reactions to the new prayer
have differed. It is fair to say that no
traditionalist originally welcomed the
idea of a change in the prayer, or any
prayer. Ferrara himself admits that “I
myself was deeply pessimistic about
the course of this pontificate for its
first eighteen months” (The Remnant,
5 March). The mere suspicion that
Benedict XVI might cave in to the
Foxman lobby can itself do immense
damage (although if he really had thus
caved in, he would have retreated from
the call for Jewish conversion, as did
Paul VI, whose own prayer Foxman
has discreetly declined to target). Yet,
realising that the authority and even
safety of the Pope will be threatened
for his teaching the necessity of
conversion to Jesus Christ, a body
of six hundred concerned traditional
Catholics signed an open letter
drafted by Remnant editor Michael
Matt and released on 11 February: an
“International Declaration of Support
for His Holiness Pope Benedict XVI.”
Signatories included Oriens editor
Gary Scarrabelotti, Fidelity editor
Hugh Henry, Latin Mass editor John
Blewett, and Christian Order editor
Rod Pead. These, and others, signed
up even though, as Ferrara notes in
that 5 March Remnant essay, “virtually
all of [them] would have preferred that
the traditional Good Friday prayer be
retained.”
While one priest from the Society
of St Pius X (Fr Robert Johnson of
Wanganui, New Zealand) did sign the
declaration, the Society as a whole has
refused to incorporate the prayer into

its own Good Friday liturgies. On 9
February Fr Peter Scott, Rector at the
Society’s seminary in Goulburn, New
South Wales, wrote: “This prayer ... is
not acceptable to traditional Catholics,
nor will it be used.” SSPX SuperiorGeneral Bishop Bernard Fellay has
also spoken, in Connecticut (Catholic
Family News, 18 February), on the
topic, though in less detailed terms
than Fr Scott: “we will be using the old
prayer”, Bishop Fellay said.
This is despite the fact that
Archbishop Marcel Lefebvre (contrary
to what is often believed) had no
a priori objection to accepting papally-

Abraham Foxman

Innumerable secularist bigots
out there deny the Church’s
mandate to convert anybody
whatsoever, let alone Jews.
sanctioned changes in a missal, when
those could be reconciled with the
Faith and tradition. Far from it: in
1983 he expelled from the SSPX
nine American priests who supposed
that even the 1962 Missal had been
corrupted by modernism.

Next step
What impact Fr Scott’s and Bishop
Fellay’s opposition to the new prayer
will have on future SSPX-Rome
negotiations has yet to be determined.
Complicating the whole matter still
more is the fact that the Orkney
Islands’ Transalpine Redemptorists
– who previously have been in close
association with the SSPX – announced
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on 8 February their intention to use,
unlike the SSPX, the new prayer.
Meanwhile, whatever happens
regarding the SSPX’s future, the recent
liturgical change prompts the thought:
why not extend the new Good Friday
prayer to the Novus Ordo Good Friday
liturgy? We hear, and read, much
discussion (which has been particularly
frequent since Pope Benedict’s reign
started) about the need for a “reform
of the reform”. Carrying over into the
Novus Ordo the new and explicit plea
for Jewish conversion would have a
singularly dramatic impact, given that
most of today’s Catholics, after all,
attend the Novus Ordo Mass.
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Flavigny monks in Australia
Katrina Edwards* on a comparatively little-known French religious community in which
the Latin Mass is safeguarded.
In
November
2007
two
Benedictine monks from the
Monastery of Saint-Joseph de
Clairval at Flavigny, France, visited
Australia to run a series of Ignatian
retreats which included a daily
Traditional Latin Mass.

in fact this has already occurred with
the celebration of a Pontifical Mass
according to the 1962 missal on the
Feast of the Immaculate Conception
last year.

Flavigny is perhaps less wellknown to many traditional Catholics
than monasteries such as Le Barroux
and Fontgombault, although it has
been associated with the history of
the traditional Mass movement since
its foundation in 1972. In fact its first
priests were ordained by Archbishop
Lefebvre.

When the history of the Church in
the twentieth century is written some
time in the future, with the benefit of
distance, the correct balance between
remaining true to the essentials of the
Benedictine charism, and the duty of
Catholics to remain in full communion
with the hierarchy, will perhaps more
readily be able to be judged. The
majority of monasteries jumped off the
cliff in the name of obedience to men,
and as a result are dead or dying. A
few have sought, in different ways, to
preserve what they saw as the essentials
of the charism while remaining or
becoming officially recognised by the
Church; and Flavigny is one of these.

Today it is a thriving monastery of
fifty monks, and is unusual (though
certainly not unique) in being a “biuse” monastery – the majority of
monks say their private masses using
the Traditional Latin Mass, but the
daily conventual mass uses the Novus
Ordo in Latin (without concelebration,
and said ad orientem). Flavigny is thus
one of a small group of Benedictine
monasteries, such as Norcia in Italy,
Pluscarden in Scotland, and Christ in
the Desert in the USA, that are strongly
traditional in terms of their spirituality
and style, without (up until now at
least!) exclusively using the Traditional
Latin Mass.
In fact, with the advent of the motu
proprio, the monks have been able
to advertise a daily Traditional Latin
Mass as part of their official schedule.
The abbot of Flavigny has also
announced the intention of celebrating
the conventual Mass occasionally
according to the Traditional rite, and



New foundation

The foundation started in 1972,
when a small group decided to leave
their original monastery to start a new
foundation, with the permission of
their superior, who at that time had
decided to drop the house’s charism
of running Ignatian retreats. It was, of
course, also a time when the religious
orders were deeply engaged in the
reform process, both liturgical and
more broadly – few French monasteries
outside the Solesmes Congregation, for
example, decided to retain the liturgy
in Latin.
Flavigny, however, did retain the
use of the traditional Gregorian chant,
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and like Le Barroux, was not initially
recognised by its diocese. At the
time its monks used exclusively the
Traditional Latin Mass.

Burgundy
The founding group originally
started in Switzerland, but moved back
to France in 1976, to Flavigny, which
is located in Burgundy, about sixty
kilometres from Dijon. There had been
a Benedictine monastery in the town
from the seventh century up until
the French Revolution; unfortunately
all that remains of the original is the
crypt. In fact the monks moved into a
former diocesan minor seminary that
has its origins in a château dating back
to 1700, and that also did service as
an Ursuline Convent in the nineteenth
century.
Flavigny was eventually constituted
as an institute of consecrated life (of
diocesan right) in February 1988 with
the assistance of the then Abbot of
Solesmes, adopting the Novus Ordo
mass in Latin for its conventual mass
(while retaining the right to say their
private masses according to the 1962
missal). They continued to say the
Traditional Office, but adapted slightly,
and accommodated to the 1970
calendar. In 1992, at the request of the
Holy See, the monastery was elevated
to the status of Abbey.
Hospitality, and hence retreats, is
an integral part of the Benedictine
charism. Although the Rule of
St Benedict adopts a primarily
contemplative, rather than active,
orientation, Benedictine monasticism
has often had a missionary dimension.
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Monastery of Saint-Joseph de Clairval, Flavigny

St Benedict himself famously converted
the people living near Monte Cassino,
who had previously been pagans: he
destroyed their idols, rededicated
their temple from Apollo to St Martin,
and eventually converted them by
his preaching (St Gregory the Great,
Dialogues II, Chapter Eight)!

pursued a career in the Gendarmes,
retiring as a Lieutenant-Colonel. As a
layman, he had become familiar with
the Ignatian exercises after the war,
and participated in them annually. He
died on 16 January 2006.

The use of the Ignatian spiritual
exercises by Benedictines, however, is a
rather more unusual combination. The
immediate origin of this combination
of Benedictine and Ignatian spirituality
in Flavigny’s case comes from the
monastery’s unique history.

In reality, however, the connection
between Benedictine and Ignatian
spirituality goes back to the sixteenth
century, for St Ignatius seems to have
perfected a tradition of spiritual
exercises that had largely been
developed by Spanish Benedictines
and was used by Cardinal Cisneros,
for example, to reform the famous
monastery of Montserrat.

The founder of the originating
monastery had been a diocesan
missionary priest before he felt a call
in 1930, to a more contemplative
life. In turn, the man selected by the
small band of the founding monks of
Flavigny as their leader, Dom Augustin
Joly, was also a late vocation to the
religious life. He entered the monastery
in 1965 at the age of forty-eight, as a
widower, after providing for his seven
children. Previously he had fought
as an officer in World War II, and

Benedict & Ignatius

Today, Flavigny runs Ignatian
retreats not only in its home
monastery, but all over the world, as
the recent visit to Australia attests. Its
2008 programme includes retreats in
Belgium, Ireland, and England as well
as various locations in France.
And there is clearly great demand
for the monks’ work: fifty men attended
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the Australian retreats, twenty-three at
the first, twenty-seven at the second.
The monks were impressed by the
warm welcome they received, and the
spiritual thirst they encountered. They
certainly hope to renew the experience
– although a decision on this has not
yet been made.

Contemplative richness
The monks see the retreats as a way
of sharing the richness of contemplative
life with the laity. The focus of the
exercises on vocational discernment
and following the inspirations of God
is, of course, well suited to the needs
of the laity.
As well as the retreats, Flavigny
produces an insightful and wellwritten monthly spiritual newsletter.
Potential readers can sign up online
from the monastery’s website. Available
in several languages, the newsletter
typically takes a modern saint as its
subject-matter.
The biggest challenge for any
continued page 12
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The jus ad bellum and
unconventional warfare
Fr Ken Webb FSSP* returns to the subject of just war doctrine. Here he discusses how
irregular forms of combat can be understood according to just-war criteria.
In previous articles (Oriens, Vol.
11, Nos 1 and 2) we considered
the content of the classical just
war doctrine, the conditions which
it established for the declaration
and conduct of a just war, and its
continuing relevance today when
considering questions of war and
morality. This article takes the next
step, considering the application
of the just war doctrine to
unconventional forms of warfare.
One of the striking characteristics of
modern war is the prevalence of “small
wars” – wars of revolution, counterinsurgency (COIN), and guerrilla or
terrorist campaigns waged by small
irregular armies against conventional
forces. The wars currently being fought
by the United States and its coalition
partners in Iraq and Afghanistan; the
long simmering Islamist insurgencies in
the Philippines and southern Thailand;
and a host more besides all now pose
for our consideration a special set of
questions and problems relating to
war and morality. Is the classical just
war doctrine able to provide moral
guidelines and evaluative criteria for
examining the morality (or otherwise)
of these particularly complex,
unconventional types of war?
There are some who would claim
that the classical just war doctrine
is at best hopelessly outdated and
rigid, unable to offer any guidance
especially in the fluid and atypical
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circumstances that characterise COIN
and revolutionary or guerrilla warfare.
Others would argue that the just war
doctrine is in fact nothing so much
as a veritable licence and moral cloak
which allows modern conventional
armies to justify any atrocity against
an irregular insurgent force.1 In this
essay I will argue that the classical just
war doctrine does in fact contribute a
great deal towards formulating criteria
by which we can evaluate whether
and to what extent modern COIN and
guerrilla warfare can be waged in a
manner that is morally licit.

Clarifying terms
Before we begin our analysis, it is
helpful to clarify several key terms, as
well as some unique characteristics of
the kind of unconventional wars that
we will be considering that distinguish
them from the more conventional
conflicts such as World War II. The
first feature to note is that revolutionary
and counter-insurgency wars may in
fact be fought by belligerents who
at various times possess forces that
range from small terrorist cells, to
irregular guerrilla forces, through to
full conventionally equipped armies.
Historically, however, the principal
means by which these wars have
tended to be waged is by insurgents
who engage in guerrilla warfare, using
tactics of ambush and hit-and-run
against their larger and conventionally
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armed foes, who are normally much
stronger militarily than are the
insurgents. This pattern would usually
continue until the insurgents were
actually able to take on their enemy in
an open conventional battle.
The second key feature of COIN and
revolutionary war is that it is waged by
at least one side for radical political,
religious and ideological objectives
which often will conflict with the
standards of conduct demanded by
both the criteria of the jus ad bellum
and the jus in bello conditions of the
classical just war doctrine. Whether
it be the Marxist-Leninist ideological
inspiration or the omnipresent Islamic
jihads being waged in our own times,
the fact remains that modern COIN
and revolutionary wars have a very
pronounced ideological aspect to
them, and this tends to make even
more complex any moral evaluation.
By the term “guerrilla war” is meant
irregular warfare waged by small armed
groups acting independently of any
formal central command authority.2
Guerrilla warfare is a tactic used by
a weak belligerent against a stronger
enemy, and it is one with a very long
history. Since 1945, though, it is fair to
say that guerrilla war has taken on an
overt ideological aspect, whether it be
Marxist-Leninist or Islamist-inspired.
This ideological element is relevant
because it tends to modify guerrilla
tactics and thus the manner in which
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war is waged, and this in turn has
significant implications from the moral
point of view, and raises some specific
problems from the perspective of the
demands of jus in bello, which is
concerned with the tactics that are
employed in the waging of a just war.
Counter-insurgency (COIN) war is
the military and political operations of
a sovereign state and/or its allies against
armed insurgents. It is historically
the role which Western armies have
assumed in the last fifty years, as
instanced by France in Algeria, the
US in Vietnam, and the much more
successful example of Britain in Malaya.
This is also the kind of war in which
the US and its allies are now fighting
in Iraq and Afghanistan. Particular
attention will be paid to the issues
raised by the demands of fighting
COIN warfare in a just manner, as they
obviously have direct implications
for any moral evaluation of military
operations in which many western
armies are currently involved. These
will be discussed in a future article.
But before one evaluates the tactics
used to prosecute a war, one must
first determine whether the war has
been declared on morally acceptable
grounds. This is the concern of the jus
ad bellum.

Lawful authority
A condition which insists that a just
war may only be declared by a supreme
political authority obviously poses
a difficulty in the case of domestic
insurgency or rebellion. It is this very
authority which is being rejected by
the rebels. There can be little dispute
that at least in the initial stages of a
rebellion, the forces of the state have
the authority to wage war against
the insurgents. There is a question,
however, as to precisely how long
this authority may be insisted upon,
especially when the rebel cause is a
just one.

Two prominent theorists of just war, writing in the sixteenth and the thirteenth
centuries respectively: (left) Francisco Suárez; and (right) St Thomas Aquinas

St Thomas Aquinas considers the
conditions under which it would be
morally legitimate for a people to
rebel against their rulers. When these
conditions are met, then rebellion
takes on the nature of self defence of
a people against an unjust aggressor.
Such a war further has the character
of a war fought to restore rights and
justice unlawfully suppressed by a
government. Aquinas states that when
a government, through its own actions
has become tyrannical and oppressive,
as when it violates the tenets of the
natural law or acts in a way contrary
to the common good, then that
government has lost its legitimacy and
it not only may be justly overthrown,
but there may in fact be an obligation
for the citizens to rebel against such a
government.3
There is a question as to whether
an incumbent unjust regime, by virtue
of constituting the government at
the time the rebellion began, retains
lawful authority to wage war until it is
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overthrown by force of arms. Since it
is not possible for a war to be just on
both sides4 (although both sides may
claim that they are acting justly), it
is not reasonable to maintain that an
unjust belligerent waging war against a
just rebellion could claim to be waging
war with lawful authority. Since a
brutal and tyrannical government has
in fact lost the moral authority to
govern, the lawful authority to wage
war must be held to reside with the
rebels. Since only a lawful authority
may declare war, any declaration
of war by an unlawful authority is
manifestly unjust. Any regime subject
to a lawful rebellion based on the
standard established by Aquinas is
ipso facto fighting an unjust war.
While the determination that a regime
is in fact lacking lawful authority and
waging an unjust war is probably not
going to compel it to surrender to the
rebels, such a moral determination is
quite relevant in establishing whether
a belligerent is engaged in a just war,
and may have immediate impact upon

11

Oriens
War
whether other nations will render
or withhold military, political or
economic assistance based on such a
moral calculation.

Just cause
While classical just war theorists are
inclined to restrict the grounds which
would justify taking up arms against
a government, they are nevertheless
precise in setting forth the conditions
which would render a rebellion just.
St Thomas first states that sedition as
such is morally wrong, because it is
contrary to the unity of the people and
the common good. However he then
notes that:
“A tyrannical government is not
just, because it is directed, not
to the common good, but to the
private good of the ruler, as the
Philosopher [Aristotle] states.
Consequently there is no sedition
in disturbing a government of
this kind, unless indeed the
tyrant’s rule be disturbed so
inordinately, that his subjects
suffer greater harm from the
consequent disturbance than
from the tyrant’s government.”5
It is clear from these conditions
that if a rebellion is to be morally
justified, a government must be acting
in a tyrannical way; that is it must

be oppressing the people by denying
them the most basic rights that all are
entitled to under the natural law. Mere
political or economic differences, no
matter how strongly held, cannot justify
rebellion against a lawful authority. The
presumption is against the legitimacy
of a rebellion unless the government
is clearly and systematically ruling in
a manner contrary to the common
good. When such circumstances exist,
and all of the other criteria for a just
war are also present, then as Francisco
Suárez writes, “the whole state, or
any portion thereof, has the right [to
revolt] against the prince” and such a
rebellion would be a just war.6
Although just cause may exist in
the face of an oppressive government,
the jus ad bellum requirement also
insists upon the test of proportionality.
Aquinas and Suárez both insisted that
the evil consequences of the war must
not exceed the evil inflicted upon the
people by rebellion. If the insurgency
cannot be waged successfully without
simply initiating a holocaust of
combatants and innocent civilians
alike, and if it has little prospect of
success, then such a rebellion would
be unjust. This condition is in clear
contrast to both Marxist-Leninistinspired revolutionary war and Islamic

jihadist-inspired war; the former
presupposes the inexorable victory
led on by the force of history itself,
along with an a priori “just” end
which is held to justify any means
necessary; and the latter relying
upon the commandment of Allah to
wage war against infidels, certain in
divine sanction for their cause, and
also presuming a self-evidently “just”
end which also permits the use of
any means available. The problem
posed by revolutionary and jihadist
ideological justifications for war is that
based upon these two perspectives,
there is simply no such thing as a
requirement for proportionality, from
the point of view of either the jus ad
bellum or the jus in bello.
Ideologically fuelled revolutionary
insurgencies, and the theories
motivating them, do not lend
themselves to moral restrictions on
their actions, whether such restrictions
be derived from the classical just war
doctrine or from anywhere else.
Yet it should be recalled that
the nature of ideologically based
insurgency warfare is not such that
the moral limitations and rational
conditions of the classical just war
doctrine can simply be regarded as
ceasing to operate. War, after all, is
war, and the moral constraints which

continued from page 9 - Flavigny

relatively recent foundation, though, is
generating the income to support itself,
and Flavigny has an unusual array
of activities that it uses to this end.
Amongst its business enterprises are a
sculpture workshop, icon production,
and a book-publishing operation. The
sculpture workshop produces both
original works on religious subjects,
and reproductions of traditional statues.
Similarly, the icon workshop offers a
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range of reproductions produced by
the monks of modern and traditional
icons.
Flavigny, however, has also
chosen to make the most of modern
technology. It offers, for example, the
twenty-first-century equivalent of the
mediaeval monastic scriptorium, with
desktop-publishing services. It also
has a beautifully maintained website
through which one can purchase the
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monastery’s products, arrange for
masses to be offered by the monks,
and make donations. Its website (www.
clairval.com) is well worth a look.
* Katrina Edwards is currently completing
a master’s degree in theology. She hopes
eventually to start a traditional Benedictine
women’s community in Australia.
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Police patrol
during the
Malayan
Emergency,
1948-60. British
Field Marshal Sir
Gerald Templer
remarked: “The
answer [to the
Communistinspired revolt]
lies not in pouring
more troops
into the jungle,
but in the hearts
and minds of the
people.”

are held to bind civilised belligerents
in conventional war must also govern
their activity in unconventional warfare.
Moral principles do not cease to be
operative simply because they conflict
with the ideological presuppositions
or methods employed by one of the
belligerents.
Indeed, given the often highly
politically and emotionally charged
nature of COIN warfare and operations,
a belligerent who strives to adhere to
the restrictions of the just war doctrine
may well find it to his advantage, in
terms of the propaganda war inevitably
fought, to win “hearts and minds” to
the cause. This is perhaps particularly
a point to be noted by the (usually
Western) counterinsurgency army – it
was recognised by the British in their
successful operation in Malaya, and
it is disregarded at one’s peril, as
evidenced by the operations of the

French in Algeria and Indo-China. A
side which takes seriously the demands
of both discrimination and proportion
would be much less likely to alienate
or antagonise the civilian population,
as opposed to one who either cares
nothing for the views of the ordinary
people, or indeed who wishes to
terrorise them into compliance.

Right intention
When it comes to the question
of determining right intention in the
case of unconventional warfare, each
case must be evaluated on its own
merits, with account being taken of
the ideological, political and military
aspects of each war. Such an account
would include both the stated and also
the actively demonstrated intentions
and methods of each belligerent.

in terms of the conditions established
by the jus ad bellum criteria (to secure
a just peace, punish an evildoer,
protect the common good) is still the
most rational and nuanced intellectual
means available for evaluating whether
or not a belligerent could be held to
be engaged in a just war. Indeed, it
would seem that not only does it offer
the best means of morally evaluating
such wars, but the classical just war
doctrine also offers what is perhaps the
best hope for restricting their conduct,
as we shall see when we examine
revolutionary and COIN warfare from
the point of view of the conditions
established for the actual conduct of
warfare by the jus in bello.
* Fr Ken Webb FSSP is the
Traditional Latin Mass Chaplain
within the Diocese of Canberra.

An evaluation of the warring sides

NOTES
1. Donald Wells, “Vietnam and the Calculation of Atrocities,” Journal of Social Philosophy (Summer 1973), p. 14.
2. John Pimlott, ed., Guerrilla Warfare (New York: Bison Books Ltd., 1985), p. 8.
3. St Thomas Aquinas, Summa Theologiae, II-II, Q. 42, a. 2.
4. Francisco Suárez, SJ, The Three Theological Virtues, Disp. XIII, sec. IV, p. 816.
5. Aquinas, op. cit., II-II, Q. 42, a. 2.
6. Suárez, op. cit., Disp. XIII, sec. VIII, p. 855.

April-June 2008

13

Oriens
The Cross

The Cross in the desert
R. Kenton Craven*, who lived and worked for several years in the Middle East,
describes the Season of Lent in Oman.
“To the Sojourners in the Dispersion.”
St Paul
18 February 1999,
First Sunday of Lent
It’s February, and the winter
weather is sweetly warm, the
night desert smells toasty, and
The Church of the Holy Spirit is
beginning an earnest and devout
Lent in the Sultanate of Oman,
near Saudi Arabia, where tiny
islands of Catholicism flourish like
desert flowers behind compound
walls. Driving to Mass, I ease my
Land Rover past a broad stream of
Catholics entering the narrow gate
into our parish.
Since the Muslim day of worship
is Friday (Saturday and Sunday were
already taken), and many Catholics,
especially those who work in Muslim
homes, are off on one of those days,
the Bishop permits Catholics in Arabia
to meet the Sunday obligation on
Thursday evening, Friday, or Sunday.
It’s Thursday today, but the liturgy is
for 21 February, the First Sunday of
Lent.
Where are we? At the Church of
the Holy Spirit, in the Vicariate of
Arabia, headquartered in Abu Dhabi,
where Bishop Bernard G. Gremoli, a
Capuchin from Rome, shepherds the
countries of the Persian Gulf. Here,
unlike Saudi Arabia, where any but
Muslim prayers are illegal, Christianity
is permitted behind walls in Oman,
Yemen, the United Arab Emirates,
Bahrain, and Qatar (Kuwait, which
also permits immured churches, is in
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a Cypriot diocese). Here, eight priests
(seven Capuchins and one Jesuit)
minister to some 40,000 Catholics in
two churches in the Muscat capital
area, Ruwi and Ghala, and one each
in the port cities of Salalah and
Sohar. On land generously donated
by the head of state, His Majesty
Sultan Qaboos, churches rise from
the contributions of people who give
their hearts. Here also, teams of priests
and charismatic laymen carry the
sacraments to thousands of workers
in the interior cities of Nizwa, Sur, and
Ibri, where Mass is often celebrated in
private homes or hospital rooms, and
to thousands more in some twenty oil
field compounds.
It occurs to me that many of the
sheep of the dioceses of the West could
be heartened by a modern epistle to
the beleaguered, from the Churches in
the desert, in the sign of the Cross.

28 February 1999,
Second Sunday of Lent
In the desert, there are no
troubling greys, deceptive ambiguities,
hermeneutical confusions. Like the jar
the poet Wallace Stevens once placed on
a hill in Tennessee, which immediately
organised all the countryside around
it, the Cross, if placed on any dune in
Arabia, becomes a stark statement of
Gospel fact. Stevens, who called for
a priest on his deathbed, would have
understood our ways here, where
Catholicism is plain in doctrine, and
rich in sound, image, and touch.
When a friend new to the country
accompanied me to his first worship
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here, we stayed through the English
Mass, for which we were late,
through the next, in Konkani, sweet
and beautiful in tone and music, the
rhythms part Latin, part Indian. The
sheer power of many hundreds of
people bent in deep reverence was
like something from our youth in the
1950s, something at once majestic
and simple, like the house of Peter on
the Sea of Galilee, where fishermen,
tax collectors, and slaves prayed
together with psalms and hymns, their
workaday world at bay.
We are in an ocean of such simple
fervour. At Christmas, children
carol outdoors under palm trees in
eight languages — English, Marathi,
Konkani, Malayalam, Arabic, Tagalog,
Sinhala, Tamil. Since almost all
expatriates speak some English, the
major Masses on Thursday, Friday,
and Sunday are in English. Many
show up for as many Masses as they
can get to, and prayer groups often
pray for the maids and serving boys
whose Muslim families will not permit
them to attend church, hoping to
convert them to Islam through higher
wages and less pleasant suasions.
At the back of both the Ruwi and
Ghala churches, there are mosaics of
St Anthony of Padua together with
plaques giving prayer instructions.
The people line up after Mass, each
lovingly touching the mosaic before
they kneel in prayer. Many of these
parishioners, I know, are praying for
a new job before they are caught with
an illegal visa, or for just a new job, or
for home.
Whether Sri Lankan or Filipino

Oriens
The Cross
or Pakistani or Indian, they are the
mass of the three-quarters of a million
expatriates that serve the 1.75 million
Arabs of Oman. Like their compatriots
in the other Gulf countries, they are
happy to have jobs, even at the 125
dollars a month that many of them
earn as domestics and labourers. Many
will do anything to get to church,
and when I see them striding gaily in
groups up the highway, I think of Jesus
among them, happy to be with men
who work with their hands, Jesus of
the desert, dust on His feet.

7 March 1999, Third Sunday of Lent
I’m just a few minutes early for
Mass in Ghala. Hurrying across the
courtyard, I see a hooded Capuchin
severely eyeing the last-minute arrivals.
On the other side of the parking lot,
Protestants and Greek Orthodox gather
on their side of the enclosure. In the
compound with Saints Peter and Paul
twenty miles away in Ruwi, there are
also Indian Orthodox Christians who
trace their conversion to the visit of St
Thomas, and Buddhists and Hindus
under tents furious with jangles and
hot clouds of incense, all in the same
walled compound, where liturgies
and languages sometimes fly fast and
furiously together, “Amazing Grace”
floating above “Holy God We Praise
Thy Name” and Tantric chants.
Near the chapel attached to “our”
Church of the Holy Spirit, the largest
in the Ghala compound, people cluster
around the Lourdes grotto, some of
them kneeling on the stone, some
bowing foreheads to the ground, some
praying with arms upraised like gaunt
figures from Fra Angelico. It’s only
nine in the morning but the sun is
at full blast and the sky stretches a
thin, cyanotic blue over Arabia, the
temperature already eighty as winter
collapses into summer. Later, the
second prayer of the day, Dhuhr, will
thunder awake the Friday worshippers

as Allah Akhbar! ricochets around
this mountain basin. Never quite
synchronised, the muezzins bounce
their electronic calls to prayer off the
barren rock faces of the towering Jabal
Akhdar. Since the first prayer call at
about five AM, Fajr, Islam has slept.
We are allowed no bells to answer
the insistent chorus of the mosques,
but we have a wooden cross, our
foolishness, as St Paul calls it, carefully
tucked behind shrubbery to prevent
it being seen from the roadway. It is,
indeed, a scandal in this police state,
permitted but enclosed by law. Where
we enter from the main road, a road
sign reads “The Church” in English
and Arabic. To the Muslims, we are
all the same. At the entrance, scrawled
Arabic signals that the compound is
haram, forbidden. Though the Basic
Law of Oman promulgated by the
Sultan guarantees freedom of religion,
it excepts anything that will give
“offence,” which for the Ibadhi, Sunni,
and Shia Muslims who live here, is
much bigger than the eye of a needle.

17 March 1999, Feast of St Patrick
I merge with the flow going in
the merciful blast of air conditioning,
dipping my fingers in one of many
heavily used holy water fonts. The
church is nearly full, I have to scout
out a pew where I can squeeze in
at the end. Like everyone else, I
genuflect, all the way down, not a
tap at third base, and make the sign
of the cross full, not a signal to the
pitcher. As before every Mass here,
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the parishioners are booming out the
rosary in dialogue between left and
right sides. Hundreds of voices ring
out each prayer, exactly and firmly, the
English Indian-Victorian. Most have
their rosaries. At the end, we say the
Memorare, the Litany of the Blessed
Virgin, and the Litany of the Sacred
Heart and Consecration of the World
to the Sacred Heart. After the rosary,
as after Mass, and as always in this
church, there is the delicious quiet I
knew as a child, complete with the
occasional bird fluttering in the apse,
the soft shuffling and coughing, the
distant murmur of someone praying
at a shrine. The church is a place of
peace, a place to come to, a place to be
in prayer with the One who went away
to pray in the desert.
The sanctuary lamp burns always,
the church is open during the day, and
people make frequent visits, many of
them walking great distances to do so.
The Tabernacle is beautiful, ornate in
a starburst of carefully designed silver,
backlit and cantered in native marble
directly behind and above the altar, on
which an altar cloth reads, “Come Holy
Spirit and Fill Us With Power.” Above
the tabernacle, there is a large mosaic
of the twelve apostles at Pentecost,
hands lifted in various attitudes of
prayer, a tongue of flame over each
head. Mother Mary is at the centre,
kneeling. The faces are individual, as
are the hair styles, and very Eastern,
each expectantly in awe. The line for
confession stays busy right up until
the Mass, sometimes afterward. The
sign by the many booths reads, “Do
Not Delay Your Conversion!” They
have been much used today, the climax
of a heavily attended three-day retreat
for married couples, many of whom
attend without spouses because their
monthly earnings don’t earn them the
privilege of bringing a family into the
country. When there is Adoration of
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the Blessed Sacrament, as with today’s
conclusion of the retreat for couples,
the congregation lustily sings Tantum
Ergo Sacramentum and other Latin
hymns.
Here, the war is against Satan and
the horrible blankness that appears
when the Gospel is gone. I try to
imagine a world without the Roman
Catholic Church, to imagine these
crowds without the revolutionary
declaration of Peter that the Holy Spirit
is pouring itself on all the peoples of
the earth. I try to remember what my
life is like when I despair or run away:
a desert without the Cross.
It is the Feast of St Patrick, the
bold saint who civilised Ireland under
the Celtic Cross, farming the barren
ground at the (then) last frontier
of the West, where the Faith had
retreated from yet another culture war.
Historians tell us that the Celtic Cross
stood at every crossroads and wayside
signifying that the traveller has entered
Christian land. On the post-Christian
West’s monotonously one-dimensional
horizons, sports domes, office marts,
and the Golden Arches define the new
landscape, as crosses and bell towers
now fast disappear into the materialist
wasteland in which – except for the
calls to prayer from Muslim minarets
that now rattle England, France, the
Netherlands, Germany, and parts
of America – religion is merely an
anachronistic embarrassment.
For many in America, including
in the church, the cross is now just
another symbol in a Jungian pantheon,
found more often as jewellery on
tattooed teenagers and satanic rock
stars than on priests and nuns. In
America, many orders refuse to wear
habits, they say, because the Church
must now be modern, and they walk
pants-suited, cross-less, and habitless
through airports where young people
dress – often with crosses – as Nazis or
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transvestite ghouls. Having forgotten
that the church is not supposed to
look like the world because it is set
over against the world, we now face
the ridiculous prospect of living among
barbarians who wear the cross as a
mockery or a trinket while Christians
surrender the thing for which martyrs
in Japan died horrible deaths rather
than spit upon. When Father Varghees
preaches on vocations, he says we all
have a vocation to follow Jesus to the
Cross. It is the sacred irony of history
that the Romans nailed Jews and
Christians to the cross for hundreds of
years until it became the sign of life.
Whether mocked and banned or
mocked and travestied, the Cross,
hated by Islam and modernist Moloch
alike, can arouse fury. In Kuwait I
witnessed a wealthy Kuwaiti lady
harangue an Indian jeweller for having
some small gold crosses on display.
“We do not want such things here in

this country!” Muhammad had such
a repugnance for the Cross that he
smashed everything brought into his
house that had the symbol upon it,
and according to his close follower,
Abu Hurairah, prophesied that Jesus
would come among the Christians
and “break the Cross and kill the
swine.” Perhaps for this reason, some
Imams say that the theft of a cross
or crucifix from a church does not
incur the usual punishment for theft,
namely amputation. Crucifixion is a
punishment some Muslim authorities
decree for highway robbery, others
for blasphemy. When Desert Storm
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entered Saudi Arabia, a young American
soldier told me in Kuwait, a whole
village surrounded her white-cross
marked ambulance and pounded on
it, pointing at the cross and screaming
with anger.

28 March 1999, Passion Sunday
The fourth prayer call of the day has
just sounded as the first Mass of the
evening begins. The heat is on the rise,
only the late evenings are pleasant now,
and the suspicion awakens that the
hottest country on earth will soon live
up to its reputation. The parishioners
fill the night with some hymns already
known and loved, alternating politely
between Filipino singsong and Indian
stateliness.
As we consider the Passion of Our
Lord, we know who we are, members
of a body which began in the Middle
East, where the Jordan flows through
the desert, but which moved to the
heart of the evil empire and grew
in prayer, fasting, and martyrdom.
As Bishop Gremoli reminded us on
the Feast of Saint Joseph, Rome is
the centre and home of the Catholic
Church, and the Pope is the Vicar of
Christ and successor of Peter, the first
shepherd of the flock. If we are to be
Catholics, we must follow Rome in
all things, he says. When I ask young
Kerlalites, Goans, and Sri Lankans in
Oman what religion they follow, they
say “Roman Catholic, sir.”
Roman Catholics all, at the passing
of the peace, we bow to each other
with palms pressed upward together,
eastern style. At communion, flocks
of sareed, unmarried Indian women,
throng forward, each praying for a good
husband (a practice complemented by
advertisements in the local Englishlanguage papers seeking suitable
brides for “good Catholic boys”).
The Eucharist is received on the
tongue, and except on weekdays,
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when tincture is practised, in one
species only. During the consecration,
everyone kneels. People kneel and
pray in various postures, like some
mediaeval tableau. One almost expects
Blessed Charles Foucauld to enter and
hurl himself onto the floor, Islamicstyle. Not everyone receives, some
hang back in prayerful penitence. A
half hour after Mass, there are still
young men kneeling and standing in
adoration, their arms uplifted, finger
and thumb touching, like yogas.
Evangelical fervour, one of the
pastors tells me, is intense. Charismatic
prayer meetings and retreats flourish.
I attended one given by a Filipino
priest from a large (several thousand)
charismatic community in Manila
which lasted for four days, filling at
least ten hours each day, in which
people from many countries worked
hard together to learn Catholic truth.
Guided and taught by well instructed
priests, this charismatic movement
does not conceive itself in opposition
to the official church or liturgy, possibly
because the official church and liturgy
here regard Satan, not Rome, as the
enemy.
Missions come and go to
accommodate the many tongues and
sensibilities of the people. English,
it occurs to me, is the mysterious
liturgical language here for many, and
they participate respectfully; but as
much as possible, missions, retreats,
confessors, and special feasts honour
the dozens of cultural families. One
priest, an Indian who speaks Arabic
and says Mass in the Eastern Syrian
Rite, ministers to the Lebanese,
Syrians, and Palestinians. Other priests
rove through the diocese ministering
to the smaller groups and tongues.
There are, one of the priests leading
the charismatic groups tells me, many,
many healings and, he adds, “Jesus
told us that even greater things would
be done in His Name!”

During a conversation with a pastor
who heads the charismatics, a young
high school student comes in to beg
Father’s blessing and prayers – he has
an examination today. Father rises and
the boy kneels to receive a long prayer,
hands on his bowed head. Some of
the fervour, Father says, pours in
from Kerala in India where most Gulf
Indians come from (the other source is
Goa). There, Father explains, a giant
retreat centre in Potta receives every
week between twenty and twenty-five
thousand people in a five-day retreat,
“irrespective of class, caste, language,
or colour. Here they become one, here
they experience true conversion to
Jesus Christ!”
Many of these people save their
money to make pilgrimages to
Jerusalem, which the Capuchins lead
each year. In the later chapters of
Ralph McInerney’s novel The Red Hat,
an African is elected Pope, and Rome
begins to fill with yellow, black, and
brown peoples who, much to the
displeasure of the Romans, cook their
meals over charcoal in the streets and
roar with pleasure when the Pope
appears to bless them. The Church
has shifted from the neo-pagan
West to Africa and Asia, from which
missionaries now come to minister to
Cleveland and London.

1 April 1999, Holy Thursday
I’m late. I have to park out near
the highway as about five thousand
gather for the Feast of the Institution
of the Eucharist. The church indoors
is full, the crowds sitting in front of
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huge screens. Outside thousands more
fill the courtyard by our new outdoor
altar. Father Jesus gives a sermon
on the Eucharist, the Real Presence,
and the Paschal Sacrifice that any
Church Father or Doctor could sign
without hesitation. “If there were no
Real Presence,” he says, “which is
unimaginable, our churches would be
empty and we would have nothing.”
After the basic theology, he leans over
and shares his conversations about the
Eucharist with Capuchin Padre Pio, the
witness sent to tell us this sacrament is
our eternal food. Three priests and
ten Eucharistic ministers distribute
communion to the five thousand.
After Mass, the choir sings O Salutaris
Hostia as the priests process to return
the sacrament to the main altar inside
for Exposition and Adoration until
midnight. An hour after this begins,
the church is still packed.
As I walk across the courtyard,
the moon is full, the air full of smoke
from outside the walls as thousands
of Arab men cook evening meals by
the roadside, part of the weeklong
Eid celebration of their widespread
belief that Abraham was commanded
to sacrifice their ancestor Ishmael, not
Isaac, though the Qu’ran is obscure
on this point and commentators are
divided.
The Cross is alien here because
even on the natural level, as Chesterton
noted in The Everlasting Man, it
contradicts all the East. The symbol
of the East is the O, the circle, the
serpent with its tail in its mouth, the
enclosure of eternally struggling yang
and yin. Including everything and
going nowhere, it comes to nothing,
Chesterton says. The sign of eternal
recurrence, it spins its cycling wheel.
The Wheel of Buddha, which takes
the form of a swastika, spins away
from being a cross into being a hoop
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in an endless game of illusion. “The
cross breaks out of the circle that is
everything and nothing.” It breaks out
of the Eastern Gnosticism in which
everything is mind because Christ’s
broken body, stretching into eternity
in the sign of the cross, dies, as poet
David Jones wrote, “not on any hill,
but on this hill.” Today, on Easter, we
receive the Body and Blood of Christ,
dead on the cross and risen to the
Father. When the women came to
tell the disciples that Jesus was not in
the tomb, they could not believe it.
Everything had ended the same old
way again, they thought. No, as in the
Celtic Cross, the + had cancelled the
O. “Behold,” Jesus said, “I am doing a
new thing!”

2 April 1999, Good Friday
Today is filled with Stations of the
Cross, from eight to five, in each of
the eight languages of the parish. I
missed the English version, so at 10:30
I squeeze in to the Malayalam service. I
grab the end of a pew and hold on for
dear life; our sub-continental ushers
are experts at packing, and before it’s
over, I’m nearly off the end and into
the floor in the arms of several men
who are peering around a pillar. By
the time Good Friday liturgy begins
at 11:30, the church is chock-full,
as an Indian journalist would say,
and hotting up. The altar table has
been removed, and behind a curtain,
there is a bare cross some ten feet
high, a ladder leaning against one
arm. The children used this in the
morning for their re-enactment of the
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crucifixion. The ushers have spread
colourful cloths on the floor below the
sanctuary, and they now pack some
fifty women, of all ages, here at the
foot of the cross, where they will kneel
and sit for several hours. The ushers
then fill all four major aisles with men
until the crowd flows out into the
courtyard. We are at Calvary, quiet,
attentive, prayerful.
The
service
begins
with
extraordinarily haunting and beautiful
Malayalam music. Malayalam is a
Dravidian language, one of mankind’s
oldest, and the rhythms of the music
are solemn and strong, some of them
familiar from Indian classical music,
floating above organ, sitar, and tabla.
The congregation prays with palms
pressed upright before the face, or with
palms lifted, some of them fluttering.
When the priest enters to read the
Gospel and prayers, the women cover
their heads.
I don’t know the language but I am
deeply moved nevertheless. I’ve heard
this Capuchin preach in English, and
preach well, but now in his native
tongue it seems the wraps are off. The
sermon is very long and passionate,
rising and falling in clear patterns of
dramatic parallelism, and he carries
the people with him to the foot of the
cross. He would give any Protestant
evangelist stiff competition. The music
for the Stations, obviously a translation
of Stabat Mater into Malayalam
language and music orders grief and
fastens our meditation on the events
of the Via Dolorosa, as such music
should. Many in the congregation have
small Stations of the Cross liturgies
in pulpy, tattered pamphlets. I notice
two boys, ten or eleven years old, each
following every word and singing each
verse.
“We proclaim Christ crucified, a
stumbling block to Jews and foolishness
to Gentiles, but to those who are
called ... Christ the power of God
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and the wisdom of God.” Outside our
compound, the billion-plus Muslims
deny the Crucifixion, the Resurrection,
the Trinity, the Scriptures, Original Sin,
and Salvation. “Unbelievers see in the
Cross nothing but Christ’s ignominy,”
St Thomas Aquinas wrote, “but we
see the instrument of our salvation
representing God’s power triumphing
over His enemy: the word of the
Cross to those that perish is indeed
foolishness but to those who are saved
it is the power of God.” Imagine what
the Stations must look like to dwellers
in either Arabian or cultural deserts:
people following two crossed sticks on
which is hung a broken body, repeating
over and over that by this instrument
the world has been redeemed.

Good Friday evening
When I was an altar boy at Sacred
Heart Church in the coalfields of West
Virginia, nothing haunted me more
than the stripping of the altar on
Holy Thursday and the bare, ruined
sanctuary of Good Friday. Here in
Oman, our worship has not become
disconnected from what the soul
needs for full recognition of what is
happening in Holy Week. Under the
devout and hard-working Capuchins,
who are always full of good cheer but
never possessed of silliness, primal
images open our hearts to the mysteries
of the Faith. Here men and women
instinctively and spontaneously follow
the instructions of the Apostle Paul,
covering at appropriate times and
praying with upturned palms. Here
true theology always begins, with the
women at the foot of the cross, and
here true worship always returns.

3-4 April 1999,
Holy Saturday and Easter Sunday
At midnight Mass for Easter, as for
Christmas and New Year’s, it’s best
to arrive an hour and a half early,
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minimum, before church begins if one
wants a seat. Outside, the mountains
release stored heat that enfolds one in
an oven. Hundreds of folding chairs
are already full, and behind them
begin vast rings of worshippers who
can glimpse the Mass on a number
of television monitors. People arrive
in busses, vans, and taxis driven by
curious Muslims who dourly eyeball
the infidel hordes. Everyone is dressed
in Sunday best. In the endless sea
of blacks and browns dotted with
white, there is the Church Universal,
ethnically uncleansed and scorning
no one, Chesterton remarked with
awe, accepting not only coolies but
even tourists. Under spectacular stars,
Christian music floats over the wall,
past the Toyota repair shop where
cars are slam-banged onto lorries, and
toward the neighbourhoods of Islam.

Resurrection, one of the Assumption.
The desert sun will blaze the images
into our souls. Despite our comparative
poverty, we will have these made in Italy.
While many in the West have imitated
the Muslims in iconoclastic wrecking,
and have confused penuriousness in
architecture with zeal for the poor, the
Third World, mindful of what Aquinas
said about the need for sense-images
in turning the mind to understanding,
picks up the shards of the West and
puts them back into the churches
again. Neither does the Third World
neglect the poor, regularly stuffing
the parish poor box in the vestibule
as well as the one marked, simply,
Mother Teresa.

The Easter Vigil precedes the Mass.
The service begins at 9:30 pm and
ends at 1 am. I’m on deck at a little
before 8 pm to get a chair. Our new
outdoor altar is splendid, and the sight
and smell of thousands of candles (we
bring our own) during the blessing
of the New Fire and the renewal of
the Baptismal promises moves me to
joy, the joy of the first recognition of
Easter, that life is not what we thought
it was, but something so inexpressibly
wonderful that we can only sing
Alleluia, Alleluia in the Church’s full
witness that He is risen indeed.
Today Father Jesus preaches on the
Church. Only the Catholic Church, he
reminds us, is the full and authentic
voice of Jesus Christ in the modern
world. He says it simply, forcefully,
without equivocation. Today we are
also reminded that the parish food fair
will raise money for the architectural
changes we are doing for the Jubilee
Year of 2000, which will include two
stained glass windows, one of the

The Cross on Masirah Island

4 April 1999, Easter Sunday morning
A few years ago, I camped on
Masirah Island off the coast of Oman.
Though most Americans have never
heard of it, its British air force base
served as a major point of departure for
the bombing of Iraq. In camouflaged
hangars, American planes and other
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equipment still await each serial crisis.
Near the base, an amateur British
biologist took me to an extraordinary
sight. I thought I was seeing things. It
was, indeed, in the rays of the setting
sun, like a vision of Resurrection: a
huge Celtic Cross, towering over a
small graveyard. It is the only public
cross in all the millions of square miles
of the Arabian desert.
The story is that an ancestor of the
present Sultan, angry that the islanders
had murdered seven shipwrecked
British sailors, permitted the Royal
Navy to erect the cross here, and then
placed a hundred year curse on the
island. Fourteen centuries ago, before
the rise of Islam, all of Arabia was dotted
with Christian and Jewish settlements.
Killed, forcibly converted, or driven
out, much of their blood was spilled
into the sands, often by crucifixion,
just as Egyptian and Pakistani Muslims
are crucifying Christians today. Seeing
on this Easter the signs of hope in my
brothers and sisters, many of whose
families are now persecuted in India,
Sri Lanka, Pakistan, Lebanon, and
elsewhere, I pray that the Holy Spirit
will renew us in the cultural desert of
the West, and here as well, in the real
desert, where we began, where He and
the Apostles walked and preached as
strangers in a strange land, and where,
here and there, one can find crosses,
the sign of the True West, the compass
for all our pilgrimages.
* Dr R. Kenton Craven lived and taught
in the Middle East for six years, first as a
Visiting Professor of Literary Criticism at the
University of Kuwait, 1991-92; and then
as a Professor of Business Communication
at the Sultan Qaboos University in the
Sultanate of Oman, 1995-2000. He
currently teaches Honours and English
and World Literatures at the Tennessee
Technological University in Cookeville.
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Music’s annals and anecdotes
A Student’s Guide to Music History, by R. J. Stove;
Wilmington, Delaware, ISI Books, 2008; 135 pp.
Reviewed by Elizabeth Rennick*
The author of this outstanding
small volume – musician, writer
and Oriens executive editor Robert
Stove – admits he was overwhelmed
at the brief he was given: to write
a student guide to the history of
Western classical music in no more
than 24,000 words.

that bring to life the fascinating history
of Western art music from Hildegard
of Bingen in the 1100s to the post-war
era. Stove manages to extract from
each era and each composer, not only
the essence of their contribution to
music, but also intriguing details of
their lives, such as:

The commission came from the
Intercollegiate Studies Institute,
a privately funded US educational
establishment, and the book is
the latest in the ISI’s Guides to the
Major Disciplines, others including
Philosophy, Classics and Natural
Science.

• Jean-Baptiste Lully, who, in keeping
time by banging the floor with a
staff, accidentally jabbed his own
foot. It became infected and he
died of blood-poisoning.
• Franz Joseph Haydn, whose wife
earned immortality by using her
husband’s manuscripts to line her
pastry tins and curl her hair.
• Giuseppe Verdi – when he died in
Milan, 200,000 mourners beheld
the funeral procession – this long
before the age of television.
• Camille Saint-Saëns, rivalling
Mozart as a child prodigy, began
playing the piano at the age of two
and composing when only three.

“Reader-friendly”
Given that this was to be no dry
encylopaedia entry, but rather an
enticing, “reader-friendly” introduction
to music for undergraduate students
and the public; given that Western
music covers more than eight hundred
action-packed years and well over one
hundred outstanding composers, the
task was virtually impossible. “The
response of almost any sane author to
having been offered this brief: pleasure
and terror indissolubly combined,”
says Stove in his preface. But he took
up the challenge, overcame his terror
and achieved the near-impossible,
infusing each of the 135 pages with
obvious pleasure.

A Student’s Guide to Music History
packs into one neat volume a treasury
of information, history and anecdote
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passage of Haydn’s (“I would not
have written it that way”). Said
Mozart: “Nor would I. And do you
know why? Because neither I nor
you would have thought of it!”
• J. S. Bach’s terse summing-up of his
fifty-four boy choristers in Leipzig:
“… Seventeen are competent,
twenty not yet competent, and
seventeen incapable.”

• Richard Strauss’s estimation
of himself: “I’m not a first-rate
composer, but I’m a first-rate
second-rate composer.”

Some composers were fêted during
their lifetimes, but have since lost
favour; others have only recently
found fame after a long decline in
popularity. Antonio Vivaldi saw himself
as primarily an operatic composer and
composed no fewer than forty operas,
all now virtually unperformed. The
resurrection and study of so much of
his work since World War II has put
paid to the criticism that he composed
“the same concerto five hundred
times.”

• Mozart’s riposte to a minor composer
who criticised an unconventional

A hundred and fifty years ago,
composers such as Giacomo

Creators of wit
We think of composers as producers
of music, not as creators of wit. But the
book gives the lie to that notion. For
example:
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Meyerbeer and Fromental Halévy
“stood
unchallenged
among
composition’s supreme immortals”
and Johann Nepomuk Hummel and
Louis Spohr were “widely thought to
surpass Beethoven.” None are exactly
household names today.

Western music’s origins
Church music is well covered by
Stove’s work – hardly surprising when
one considers that Western music grew
out of church music, and plainchant is
“for all practical purposes the earliest
surviving musical repertoire.” We don’t
know what King David played on his
harp; nor do we know what Nero
played on his lyre (not fiddle).

A Student’s Guide opens with the
German Benedictine, Hildegard of
Bingen, one of the earliest known
composers, and a discussion of
plainchant, which Hildegard, like many
musicians down the centuries, lived
and breathed. Under Charlemagne’s
sponsorship, plainchant triumphed
over other, formerly flourishing, forms
of chant, such as Mozarabic in Spain.
Moving on to the 1500s,
Netherlander Roland de Lassus (153294) was typical of many composers
of the time in moving from country
to country. While still in his early
twenties he landed one of Rome’s most
prestigious musical directorships, but
moved on after just twelve months,
eventually settling in Munich and
acquiring a papal knighthood. His two
thousand extant works range from
the loftiest Eastertide motets to robust
drinking songs.
Lassus’ better known contemporary,
Giovanni Pierluigi da Palestrina, is
seen as composer-laureate to the
Catholic Church during the CounterReformation. He is credited with being
the “saviour of Church music” when
it appeared that polyphony would
be banned on the grounds that its
complexity obscured the words of the

liturgy. While that story may have been
exaggerated, Palestrina’s contribution
cannot be over-estimated: he wrote
more than two hundred motets and
one hundred settings of the Mass, the
best-known of which is the Missa Papae
Marcelli, named after Pope Marcellus
II, as well as such masterpieces as his
Stabat Mater and Tu Es Petrus.

Difficult divide
Some slightly later composers of
church music across the Channel
managed to straddle the difficult divide
between Catholicism and Protestantism.
William Byrd and Thomas Tallis
survived the dangers to life and limb of
Elizabethan England, writing Masses
and motets for the Catholic Church

as such splendours as the St Matthew
Passion and the Mass in B Minor, he
wrote a host of organ works and at
least three hundred sacred cantatas,
about two hundred of which survive.

Beautifully organised
A Student’s Guide to Music History
is a beautifully organised book, with
the biographical details confined
to easy-to-read footnotes, to avoid
interrupting the main narrative. Stove’s
writing is lively and finely crafted,
with not a word wasted or out of
place. He is engagingly forthright in
his assessments. Of Shostakovich’s
Leningrad Symphony: “ … perhaps
the most repetitive exercise in brainless
musical demagogy ever perpetrated.”

Bach’s musical credo was: “to
the honour of God and to the
edification of my neighbour.”
while also contributing to the music
of the Anglican church. On the other
hand, lutenist John Dowland, having
disgraced himself in England by
becoming a Catholic, got out of harm’s
way by going abroad.
We read of George Frideric Handel,
composing his oratorio Messiah in
just three weeks. In contrast to his
oratorios, his operas were neglected
for two centuries, only in recent times
enjoying revived popularity.
Handel’s contemporary, Bach,
described by Wagner as “the most
stupendous miracle in all music”, saw
himself less as an artist than as a
vessel for divine use, as did the later
Anton Bruckner. Bach’s musical credo
was: “to the honour of God and the
edification of my neighbour.” As well
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As well as introducing music history
to the newcomer, this book would be
an invaluable pocket guide for the
music lover, concertgoer or practising
musician. Some illustrations through
the text would have helped (the front
cover picture is very effective) and
the names of the composers in bold
type would have further aided easy
reference. But these are mere quibbles
in an otherwise outstanding work.
* Elizabeth Rennick is a journalist, author
and speechwriter, and has also been an
alto singer with The Tudor Choristers,
one of Melbourne’s leading chamber
choral ensembles, for thirteen years. She
was editor of The Advocate, the then
weekly newspaper for the Archdiocese of
Melbourne, from 1974 to 1982.
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The mortar man at work
God and Caesar: Selected Essays on Religion,
Politics, and Society, by Cardinal George Pell, edited
by M. A. Casey; Ballan, Victoria, Connor Court, 2007;
189 pp.
Reviewed by Aniello Ianuzzi*
Dr George Cardinal Pell needs
little introduction to readers of
Oriens. However what readers of
Oriens may not have encountered
is Dr George Pell the academic, the
teacher and the philosopher.

God and Caesar, Pell’s latest literary
offering, is quite different from Be Not
Afraid and the weekly columns he
writes for Sydney’s Sunday Telegraph.
In contrast to the aforementioned
popular works, God and Caesar is
a collection of essays and lectures
delivered in various parts of the world
between 1997 and 2004. The book has
been edited by Dr Michael Casey, Pell’s
right-hand-man and personal secretary,
and published by the courageous
Anthony Cappello of Connor Court, a
boutique Australian publishing house
that specialises in all things Catholic
and cultural.

with the politically correct alternative.
In every instance Pell demonstrates
why the Church has it right and why
the politicians, secular academics and
scientists have it so mixed up. In fact
(and perhaps we should take this news
with caution), Pell makes a strong
argument for Catholicism on purely
secular and political grounds, without
needing to draw much on spirituality
and revelation.

Argument for Catholicism

The sociobiologists are the hardest
hit by Pell’s mortars; not only does
he debunk their so-called facts on
overpopulation, but he also clearly
illustrates what a terrible society our
offspring and their ancestors will inherit
as a result of our nonchalant approach
to contraception and criminal abortion
rates. With society’s current obsession
with sex and promiscuity, one would
think that fertility would be the least
problem facing us, but nothing could
be further from the truth.

The central theme that ties together
the ten essays is the struggle between
Catholic mores and present sociopolitical practices. Pell covers a broad
range of topics, including law, morality,
freedom, democracy, evolution,
universities, abortion, human rights
and human dignity. With each subject,
he contrasts the Catholic point of view

Pell presents the frightening
example of Italy’s ultra-low fertility
rate which, if maintained at today’s
level, within two generations will
see sixty per cent of Italian children
having neither siblings, nor cousins,
nor uncles and aunts. If one then takes
into account immigration and artificial
conception, one may ask: how many
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of these children will be Christian or
indeed Italian?
The above stark observations
are from the chapter entitled “The
role of the Bishop”, derived from a
lecture delivered at Cambridge in the
Jubilee Year 2000. In it, Pell lays
down some principles for his fellow
bishops to follow in terms of prolife issues, encouraging them to
demonstrate courage and fidelity to
Church teachings. In particular, Pell
draws much inspiration from Pope
John Paul II’s writings and homilies
such as Theology of the Body and
Fides et Ratio. It is clear in God and
Caesar that Cardinal Pell is a fervent
disciple of the late pontiff.

Role of universities
In the treatise dealing with theology
and the role of universities, Pell laments
that many academics within the
Church and universities have become
too absorbed in social justice to the

Oriens
Books
continued from page 22 - Pell

continued from page 24 - Babel

detriment of the eschatological focus
that once dominated a few decades
ago. It is a complaint that can be
equally levelled at Catholic politicians,
scientists and medical practitioners.
I opine that it may also have been
appropriate to include such an analysis
in the chapter on the role of the Bishop.
It would have been invigorating for
Pell to exhort the Church’s prelates to
heed the Biblical and eschatological
nature of the Liturgy, rather than stay
silent on the social-justice homilies and
“common meal at the table” approach
that seems to be the norm in Australia
and the West at present.

developing astrology and astronomy. It
seems likely therefore that the people
at Babel sought to use the occult to
make themselves as gods.

Just as God and Caesar is heavily
rooted in the philosophy of John Paul
II, perhaps Pell’s next serious volume
(God and the Kaiser!?) may be a
tribute to the teachings and philosophy
of Benedict XVI; clearly a more
transcendent theme will predominate.

God and Caesar is testimony to
Cardinal Pell’s great mind and great
courage in defending Catholic values
in today’s society that not only does
not care, but goes out of its way to
undermine our Faith. I encourage you
all to buy a copy for every library,
academic and scientist you can think
of!
* Dr Aniello Ianuzzi is a writer
and physician. He practises in
Coonabarrabran, New South Wales.

The story concludes that the people
left off building the city, which suggests
that the tower itself was not abandoned.
If so, and if the tower was actually a
search for occult wisdom, we can see
it reflected in the continued search for
such false profundities, down to the
Gnostics in the time of the apostles
and to the current devotees of the
enneagram, tarot cards, and the rest in
our own.

and could have been touched by St
Thomas the Apostle. The difference is
that they now share in the glory of His
triumph as signs of His Victory.
The point is that there is no
simple reversal of the effects of sin,
and undoing of what has happened.
Baptism does away with sin, but the
attractions of sin may remain for the
rest of our lives. And at Pentecost, the
Apostles spoke to the people in their
own languages, rather than all the
people speaking in St Peter’s Aramaic.
The multiplicity of speech continues,
but all the peoples of the earth are now
to hear the Gospel preached in their
own language.

Disobedience
In any event, the people at Babel had
been disobedient to the commandment
to “fill the earth”7 and had tried to
stay in their own city. In contrast,
the crowds at Jerusalem had come
together for the feast, in obedience
to God’s law. And, as humanity had
splintered, Pentecost overcame mutual
incomprehensibility and everyone
heard the Gospel preached in their
own languages.
But God does not connive and
pretend that things did not happen.
Thus, even when our Saviour assumed
His body in the Resurrection, the
scars and wounds of Calvary remained

* Henry Craft is a convert from Anglicanism
and is a public servant in Canberra.

NOTES
1. A point amply proven by the abundant Old Testament themes
in the Magnificat.
2. Matthew 9:38.
3. See the Summa Theologica, II-I, q107, art 1, ad 1.
4. Homily for Pentecost, Sunday, 4 June 2006.
5. Benedict XVI has expanded this traditional connection,
noting that the Epiphany also involves the undoing of the
catastrophe of Babel: Homily for the Epiphany, Sunday, 6
January 2008.
6. Genesis 3:5; cf. Isaiah 14:14.
7. An injunction which went back to Eden (Genesis 1:28) and
was repeated after the Flood (Genesis 9:1).
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Oriens
Pentecost

The conquest of Babel
Henry Craft* ponders the coming of the Holy Spirit, and its Old Testament connections.
Notwithstanding the reluctance of
modern Catholics to read the Bible,
there is excellent authority for doing
so. When Our Lady meditated on the
great events that she experienced,
she did so within the framework of
the Old Testament. She had grown
up with these scriptures and they
formed the natural fabric of her
thinking.1
The Old Testament had, of course,
been given to the Jewish people, to
lead them to the Messiah. But, as we
see from the examples of the first
Christians, Mary, the Apostles, and the
early Church, it was primarily given to
form Christ’s Church.
This is perhaps the key to reading
the Old Testament. God is the primary
author and He did not mean it to
be read as stand alone document.
While piecing together the religious
development of Ancient Israel or
grappling with textual analyses may
have their place, they are largely
arguments of scholars. These may have
their place, but they are supplementary
at best for the Christian reader.

Mosaic command
The Old Testament was written in
the expectation of the Redemption,
and we can learn the fuller significance
of this Redemption by reading the
Old Testament in the light of the
mysteries to which it looked forward.
At this time of the liturgical year, it is
particularly appropriate to see how
the mystery of the coming of the Holy
Spirit at Pentecost can be understood
in its fuller significance by going back
to the Old Testament.
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First, then, there is the feast of
Pentecost itself. This was commanded
by the Mosaic Law and comes fifty
days after the great deliverance feast
of the Passover (“Pentecost” is Greek
and means “fiftieth”). This is why the
Church celebrates it fifty days after
Easter.
As one of the pilgrimage feasts, Jews
were enjoined to worship in Jerusalem
for Pentecost. That is why there were
so many from foreign lands present
in Jerusalem to hear the apostolic
preaching.

Harvest feast
Pentecost is partially a harvest
feast, celebrating the conclusion of the
harvest period with the harvesting of
wheat. As Christians, we see that the
descent of the Holy Sprit begins the
harvest of souls resulting from Christ’s
passion and St Peter’s preaching to the
crowds in Jerusalem will move us to
pray that the Lord of the harvest will
send labourers.2
Pentecost also commemorates the
giving of the Law to Moses in tablets of
stone, an event whose significance can
be seen clearly now that the Holy Spirit
has engraved the New Law of charity
the hearts of the faithful.3 This point
was noted by Pope Benedict XVI in his
sermon for Pentecost in 2006. “The
images used by St Luke to indicate
the outpouring of the Holy Spirit
– wind and fire – recall Sinai, where
God revealed himself to the people of
Israel and offered his covenant (cf. Ex
19: 3ff.). The feast of Sinai … was the
feast of the Covenant.”4
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The rushing wind and the tongues
of fire constituted the miraculous
manifestation of the Holy Spirit in the
upper room. And there was another
manifestation when the Apostles,
empowered by grace, went out to
preach. St Peter preached in his own
language, but the crowds heard him in
their own languages.
For the reader steeped in the Old
Testament, there is an irresistible
reminder of the Tower of Babel. You
will recall the story. The peoples of
the world had decided to build a city
and a tower to reach Heaven, but this
was thwarted when the Lord came
down in judgement and divided their
languages. Their unity lost, the people
left off building the city.5
It is easy to pass over the story of
Babel. It is a little like the way that
Noah’s Ark, a focal point in early
Christian catechesis, is now trivialised
to a toy for children. But, as with the
other Genesis stories, these narratives
are deceptively simple. The style is
sparse but it is studiously so, every
detail having significance and the
entirety forming a careful whole.
Considering the story of Babel,
we might note that the people were
seeking to reach heaven but without
God’s help. It was a further attempt
to fulfill the serpent’s promise that
humans can make ourselves into gods
and by our own efforts.6
Given that the tower was built at
Babel, it was presumably similar to the
Babylonian ziggurats, which were used
for the worship of the stars and for
continued on page 23

